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Квір-критика мейнстрімних ЛГБТ+ рухів у Східній Європі в останні 
роки стала більш значною і помітною. Основним наративом цієї критики є 
звинувачення мейнстрімних ЛГБТ+ рухів у ―сліпому копіюванні‖ західних 
активістських практик та дослідницьких методів (проблема 
―колонізованого становища‖ мейнстрімних ЛГБТ+ рухів). Ця стаття 
спрямована на з’ясування колоніального потенціалу самої квір-критики, 
квір-теорії та квір-руху та вивчення (не)можливості їх застосування в 
дослідженнях та активістських практиках в соціальних умовах 
пострадянського простору. Яким чином можливо локалізувати квір-теорію 
відповідно до специфічних історичних умов, соціальних структур та 
самовизначення ЛГБТ+ в Україні та інших пост-радянських країнах? Якими 
є найпоширеніші методологічні помилки застосування квір-теорії в Україні 
та на пострадянському просторі? Яким чином пострадянський квір 
суперечить базовим принципам квір-теорії та феміністичної 
епістемології? Ця стаття спрямована на вивчення цих невирішених 
питань та проблем.  
Ключові слова: Квір, ЛГБТІ, Україна, постсоціалізм, постколоніалізм, 
нерівність, ідентичність, гендер. 
 
Квир-критика мейнстримных ЛГБТ+ движений в Восточной Европе в 
последние годы стала более значительной и заметной. Основным 
нарративом этой критики является обвинение мейнстримных ЛГБТ+ 
движений в "слепом копировании" западных активистских практик и 
исследовательских методов (проблема "колонизированного положения" 
мейнстримных ЛГБТ+ движений). Эта статья направлена на выяснение 
колониального потенциала самой квир-критики, квир-теории и квир-
движения и изучения (не)возможности их применения в исследованиях и 
активистских практиках в социальных условиях постсоветского 
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пространства. Каким образом возможно локализовать квир-теорию в 
соответствии со специфическими историческими условиями, 
социальными структурами и самоопределением ЛГБТ+ в Украине и других 
постсоветских странах? Каковы наиболее распространенные 
методологические ошибки применения квир-теории в Украине и на 
постсоветском пространстве? Каким образом постсоветский квир 
противоречит базовым принципам квир-теории и феминистской 
эпистемологии? Эта статья направлена на изучение этих нерешенных 
вопросов и проблем. 
Ключевые слова: Квир, ЛГБТИ, постсоциализм, постколониализм, 
неравенство, идентичность, гендер. 
 
Queer critics of mainstream LGBT+ movements in Eastern Europe reached 
a peak during last year, and it often blames the last ones in the blind following of 
Western research and activist methods (the problem of colonized condition of the 
mainstream LGBTI+ movements). But this article deals with problems of colonial 
potential of queer critics, queer theory and queer movement and problems of their 
applicability to post-soviet social realities. How can we provide localisation of the 
queer theory due to the specific historical conditions, social structure and LGBTI+ 
self-consciousness in Ukraine and other post-soviet countries? Which are the 
main methodological and practical mistakes of the current ways of applicability of 
the queer theory in Ukraine and post-soviet space? How Ukrainian and post-
soviet queer contradict with the basic principles of queer theory and feminist 
epistemology?  This article is devoted to these issues and unsolved questions. 
Key words: Queer, LGBTI, Ukraine, Postsocialism, Postcolonialism, 
inequalities, identity, gender. 
 
Introduction: The issue of the colonial potential of queer-theory as well as 
its applicability to the social analyze and practices in the non-Western countries, 
including post-soviet space, was particularly considered in works of queer-
theorists and social scientists Michael Warner (―Something queer about the 
nation-state‖, ―Fear of a queer-planet‖), Robert Kulpa and Joana Mizielinska 
(―Contemporary Peripheries'-Queer Studies, Circulation of Knowledge and 
East/West Divide‖, ―De-centring Western Sexualities: Central and Eastern 
European Perspectives‖). But the relevant discussions still actively continue in 
academic and activist discourse in Eastern Europe. 
Actuality: The actuality of this topic is based on the process of an origin and 
active becoming and development of the critical queer opposition to the 
mainstream LGBTI+ movement in Eastern European countries (especially 
Ukraine) and, in the other hand, on the process of the Ukraine`s ―Europesation‖ 
and ―decommunisation‖ which has already become very important and sensitive 
issue for both Ukrainian LGBTI+ researchers and activists. 
Purpose: Author has an aim to research colonial potential of queer-theory, 
queer-critics and queer-activism in relation to the post-soviet social societies and 
emancipative movements, (im)possibility of application of queer theory and queer 
critics for researching, analyzing and describing LGBTI+ movements in Ukraine 




and Post-Soviet Space, theorizing problems of queer-oppression and LGBTI+ 
activism in the relevant region. 
During this research author used several method of gathering the empirical 
information and data. First of all, the qualitative content-analysis and discourse 
analysis of 5 media sources were made, as well as comparative exploration of the 
relevant texts.  
Also, author has used external ready quantitative researches and existing 
data. For example, to make qualitative analysis and form theoretical conclusions, 
author used results of the next demoscopic and sociological researches (all data 
was learned from an open access): 
 «World Values Survey‖ – 2013. 
 Pew Global Attitudes Project 2013. 
 ―Social attitude to LGBT‖ – «Nash Svit» Human Rights Centre and 
Kyiv International Institute of Sociology 2016. 
 «Faces of hatred» - Nash Svit» Human Rights Centre 2016. 
 The OSCE statistic on the number and kinds of hate crimes in each of 
its states-members, 2016. 
The supremacy of the ―Global Western‖ narratives and practices among 
both queer-activism and queer social criticism could be noticed all around the 
globe. At the beginning of 1990-s first LGBTI+ initiatives in post-soviet area mostly 
acted in the borders of western-centrism and not critically accepted a lot of 
practices of European and American LGBT-organisations like one which would be 
named ―homo-normativity‖ in early 2010-s [Созаев, 2010: с. 90-126]. 
 On the opposite side we can say about the appearance of ―queer‖ political 
initiatives and initiatives\institutions for critical queer studies (here and far we will 
say about ―queer‖ as the opposite to ―the mainstream LGBTI+‖ and it should not 
be confused with the other meaning of ―queer‖ (as the umbrella term for LGBTI+), 
which is also widespread in the post-soviet linguistic tradition. Most of them 
positioned themselves as a critical alternative for the ―mainstream‖ LGBT+ 
organisations, movements and narratives. Blaming the last ones in the ―homo-
nationalism‖, ―homonormativity‖, reproduction of existing social inequalities and 
non-critical approach to external social order, queer initiatives and brain centres 
identified themselves as fighters with social exclusion and ―path of dependence on 
the Global West‖ among ―mainstream‖ LGBT+ organisations [Conrad, 2014: p. 58-
75]. But due to the author`s opinion, analyzing discourse of the media of ―queer‖ 
initiatives and publications of ―critical queer studies‖ in Ukraine and neighbour 
countries, it seems to be visible the another side of the colonial footprint. Why 
does the author think that ―critical queer‖ initiatives and studies in post-soviet 
space contains the colonial complex and how we can decolonize it? 
―أHomonormativity‖ and ―homonationalism‖ as generalized terms of the 
queer-criticism to describe ―disadvantages‖ of the mainstream LGBT+ movement 
are usually contain the next pretensions to the last one: 
 Paying attention to the discrimination and cultural, legal and political 
oppression of LGBTI people regardless the general system of the 
structural violence.  




 Paying not enough correlation between sexism and homo|transphobia 
and weak attention to problems of patriarchate and surviving of the 
traditional gender culture, 
 Political nationalism oriented on the countries of the ―Global North‖, 
orientalism, western-centrism, promoting an ethno-cultural division.  
 The acceptance of economic liberalism as a ―basement‖ and a 
necessary condition for LGBTI+ emancipation, 
 Aiming for achievement civil rights which heterosexual people already 
have, especially the right of marriage, which is considered as an 
―patriarchic‖ and ―oppressive‖ institute. 
  Institutionalisation, bureaucratization of activist practices, 
development of economic and political development of similar 
institutions from external actors and supporters, appearance of 
additional hierarchies and power relationship inside similar institutions 
based on distribution of received financial capital and political power.  
 Following of practices of ―critical whiteness‖ and practices of social and 
cultural exclusion. 
 Instead the critical queer thought and practice proposes next 
basements for a queer-movement: 
 Deconstruction of heteronormativity and patriarchy, 
 Accepting an assumption about gay men as the most privileged group 
inside LGBTI+ community and making specific accents on struggle for 
emancipation of others groups, 
 Acceptance of statement about the enough level of emancipation of 
homosexual people and necessity to redirect main forces for 
promoting trans*, non-binary and two-spirited persons, 
 Trials to deconstruct polar categories of sexuality and gender identity, 
their recreation in invariant scale and creation new categories for their 
conceptualization. 
To make a qualitative content analyse author chosen the media of 4 
Ukrainian activist initiatives and research groups which position themselves as 
―queer‖ or ―pro-queer‖ opposing themselves to the ―mainstream‖ LGBT+ initiatives 
and the Belarusian one.  
Resources which were analysed: 
 ―Update‖ (affiliated with ―Insight‖ LGBT+ NGO), 
 ―Frau‖, facebook social media of the queer activist group, 
 ―Political critique‖ online-journal, 
 ―Feminist critique‖ online-journal, 
 ―MAKEOT‖ online-journal. 
Analyzing relevant sources we can distinguish the range of features of post-
soviet queer discourse which could be estimated as colonial ones. 
First of all, it is important to analyze the applicability of western method of 
mapping of the social privileges and methodological tools which post-soviet queer 
theory and queer activist practices use to describe the system of social 
oppression and social inequalities in post-soviet area. Analyzing Ukrainian and 




post-soviet queer-discourse we can notice that modeling of the ―theory of 
privileges‖ which is used by post-soviet queer to describe social inequalities in 
post-soviet area and Ukraine is based on the structural inequalities of western 
developed countries. Due to the made content-analyze, the most widespread 
variables and criteria to define the place of the person in the social hierarchy still 
remain three next – race, sex\gender and sexual orientation\gender identity. The 
most widespread linguistic construct to describe the most privileged social type 
and to define the oppressor is ―White heterosexual man‖ (to describe external 
oppressor) and ―White cisgender man‖ (to describe internal oppressor). 
Thus, it could be noticed that racial discourse takes very important place in 
texts of the relevant media.   Notwithstanding that race and ethnic background are 
accepted as one of the three most important factors of the social stratification in 
the early theory of privileges, the application of this category to the mostly mono-
racial society (like Ukraine is) could say about the intellectual ―path of 
dependence‖. It doesn`t mean that Ukraine and, furthermore, other post-soviet 
societies don‘t face the problems of racial and ethnic inequalities, discrimination 
and xenophobia (vice versa, the level of racial and ethnic intolerance in Ukraine 
and post-soviet space could be estimated as higher than in western countries of 
the ―Global North‖), but Eastern European countries have their own history of the 
construction of the race and ethnicity in social discourse, as well as their own 
structural basement of inter-ethnic relationship.  
If in the North-American and Western European societies race is an 
important variable in the theory of privileges due to its direct correlation with a 
variable of class [Newitz, 1997: p. 15–55], in post-soviet (and, especially, 
Ukrainian and Belarusian) contexts this method of the calculating of privileges 
seems to turn to the simulacrum. Due to the specific colonial past, in the USA, 
South Africa and some countries of Latin America the racial oppression is an 
integral part of the class oppression, and in post-soviet countries (we will not 
consider the specific case of Russia with its colonial policy towards indigenous 
population of Far North, Far East, North Caucasus etc.)   the ethnic and racial 
discrimination is mostly based on cultural and religious prejudices, not on the 
system of economical oppression. And the social construct of ―race‖ is mostly built 
on the dichotomy of dispositions of ―native – stranger‖ rather than ―oppressor – 
oppressed‖. Furthermore, Ukrainian postcolonial thought constructs absolutely 
another understanding of the ―critical whiteness‖ in post-soviet Ukraine due to the 
history of colonial relationship between Ukraine and Russia. Due to some 
theorists we can say about the ―critical whiteness‖ as the privilege of urban, well-
educated, Russian-speaking people who shared Russian culture and opposite 
themselves to the lower class of Ukrainian-speaking villagers and laborers 
[Рябчук, 2011]. Thus, we can see, that the skin color and ethnical origin (at least 
in an essentialist key) don`t play an important role in cultural exploring of Eastern 
European post-colonialism, if we don`t say about direct ethnic-based and race-
based discrimination.   
Understanding of these differences is very important to realize the 
distortions of the primary aims of queer theory and queer movement caused by 
their incorrect applicability in Ukraine and post-soviet space. For example, it is 




difficult to estimate, how these methodological discrepancies on measuring and 
mapping of social inequalities influence on class-emancipative potential of queer 
theory and queer movement in Ukraine and Eastern Europe. Because 
notwithstanding the popular slogans of queer-cologne on KyivPride like ―Queer 
Justice, not LGBT Assimilation‖ or ―Solidarity with Kryvbass minors, not with 
capital business‖, the class agenda of Ukrainian and post-soviet queer is still often 
defined through the racial and gender optics. 
The exact definition of ―white heterosexual man‖ or ―white cis-gender man‖ 
as the static owner of the biggest quantity of the privilege demonstrates incorrect 
transfer of the western social and cultural context all around the globe. If the queer 
theory and feminist epistemology refuses to recognize global social knowledge 
and try to specify the local one, the discourse about the fixedness and 
permanency of the certain variable in calculating of social privileges out of the 
local context damages principles of both the queer theory and feminist 
epistemology. The universalization of the western social norms, hierarchies, 
mechanisms and values during the analysis of non-western societies could be 
also accepted as colonial complex. For example, will it be correct to state about 
the ―white cis-gender man‖ as about the oppressor not only in society in general, 
but even inside the local LGBT+ community? If, for example, in some countries of 
the Middle East (like Iran and Pakistan) the sex correction for trans* people is 
allowed by the state in the time when homosexual behavior is punished by death?   
We can assume, that the queer imagination and construction of gay men 
privilege contains postcolonial footprint because it is also based on the ignorance 
of specific post-socialist social experience towards male homosexuality [for 
example, historical sources and roots  of the social hostility towards male 
homosexuality like specific influences of criminal subcultures and subcultures of 
places of imprisonment, which strongly influence on the high level of violence 
against gay men, MTF trans* persons and intersexual people, and which are 
important to post-Soviet LGBTI+ experience and could be not so important to 
experience of LGBTI+ communities among other societies and cultures, can be 
totally missed]. 
Accepting of the new queer construct of the ―homonormativity‖ like one 
which can be applied to the post-soviet realities also causes a lot of issues. 
Authors of this constructs define the term of ―homonormativity‖ as the visibility, 
acceptance and assimilation of white middle-class cis-gender and gender-
conforming persons by the hetero-normative majority and synchronic invisibility 
and marginalization of ―still non-normative‖ queer persons without relevant 
privileges. So can this construct be applied to the post-soviet realities? If to 
analyze the quantitative data of ―World Values Survey‖ (2014), analytical reports 
―Social Attitude towards LGBT+‖ and ―Faces of Hatred‖ (2016), the level of 
homophobia and social hatred towards even white cis-gender homosexual 
persons in Ukraine remains critically high and the quantity of cis-gender 
homosexual victims of hate crime in Ukraine (2014, 2015, 2016) is not less than 
amount of transgender victims.  For example, if to unite quantitative filling of the 
parts ―always justified‖, ―mostly justified‖ and ―it is difficult to response‖ of the 
Likert scale which was used to measure social attitudes towards homosexuality in 




WVS-2013 research, the combined figure for Ukraine (30-33) will differ so much 
with combined figure for Western developed countries (60-88). 
The next important part of agenda of the queer movement and queer theory 
in Ukraine and Eastern Europe is the denying of LGBTI+ community`s need of the 
marriage equality. While queer theorists and activists from Eastern Europe used 
describe the fight for the same-sex marriages as a feature of ―homonormativity‖ 
[Jameson Flores. What is Homonormativity? Tr. and pub. by MakeOut Magazine], 
the right of same-sex couples to register their relationship legally is still 
unrecognized and denied by the majority of population and same-sax couples, 
comparing with Western developed countries, have no possibility to conclude a 
registered partnership for receiving guarantees of the protection of their common 
rights as a couple by the state.  Furthermore, the relevant anti-marriage policy 
reflects ―path of dependence‖ of the Eastern-European queer thought and 
activism from the Western ones. The queer criticism of marriage in Eastern 
Europe is still based on Western program documents expressing a thought about 
the necessity of marriage only for rich couples with enough amount of property to 
divide (―The marriage will never set us free‖). In the same time, in Eastern Europe 
the institute of marriage was promoted to support the less protected social groups 
to share social and economic rights of more privileged persons and strengthen it. 
It could be explained by socialist\post-socialist modifications which predicted the 
usage of the institute of marriage as the tool in more rational resources distribution 
and natalist policy [Вишневский, 1992: c.58 - 84]. This predicted that marriage 
would give for people certain social-economic privileges in case they cannot 
receive an access for them in different ways.  
Furthermore, the statement about the marriage as an oppressive patriarchal 
institute is the ideological reproduction of Western social reality without 
localization or transfer of the historical image and model of marriage to 
contemporary discourse (in this case we can say about the metaphysic perception 
of social institute and refusal to recognize their dialectical development, which 
also contradicts with both queer theory and feminist epistemology). 
Intentions to generalize all experiences outside the normative heterosexual 
and cisgender one in the unified and spectral ―queer-experience‖. Thus, all 
traditional single and concrete identities of gays, lesbians, bisexuals, transgender 
and intersexual people are expected to blur and disappear. If we accept the post-
colonial thought that all emancipating social movements begins with auto-
production of the ―identity of oppressed‖ which is based on concrete experience 
and creates a new social group with an aim of struggle, feeling of solidarity and 
self-identity [Freiro, 1968: p.17-37; Pierce, 2009: p.10-83], we can state, that 
―queer-identity‖ is the product of the middle-class of contemporary Western 
developed countries which more than other societies succeeded in the struggle 
with homophobia, transphobia and patriarchy [Anna Tippett. I am gay, not queer]. 
If we assume the presence of the problem of homophobia and transphobia in 
society and legal field, its construction and definition should be the first step of its 
solution [Spector, 1987: p.77-111]. Thus, the queer-identity could be accepted as 
identity of ―post-oppressed‖ privileged people, which prevents the crystallization 
and formation of a concrete personal-based and problem-oriented identity among 




Post-Soviet LGBTI+ people, which should be the necessary basement for 
formation of an active, politically-oriented and conscious LGBTI+ movement. In 
the same time, the concept of the universal queer-identity seems to lose its 
political potential and cannot be applicable to experience of LGBTI+ people in 
non-Western countries [Norton; Wilson, 2011]. 
Analyzing the queer critics of ―colonial sexual identities‖ in Eastern Europe it 
is important to notice, that the word ―queer‖ by itself could be accepted and 
estimated in Eastern Europe as a colonial construct, especially if to pay attention 
on its genealogy, the history of meanings changes and contexts of applicability. If 
in English language this word was successfully converted from vulgarism which 
traditionally was used against LGBTI+ people to their self-identification and self-
calling, becoming a semiotic symbol of the disappearance of the potential of 
homophobic and transphobic culture and being a linguistic weapon of LGBT+ 
movement, in post-soviet space the situation with the relevant word is absolutely 
another: it is just the word which is borrowed from abroad in 1990-s, and which 
has not an emancipative potential as it has in English-speaking societies. Thus, 
for example, all early translations of the ―Manifest of Queer-Nation‖ in Russian, if 
to make a reverse literal translation, would sound as a ―Manifest of the Nation of 
Fags‖. But, this loose of the historical continuity and emancipative potential don`t 
interfere for the different media, brain centres and activist groups to actively use 
the word ―queer‖. Furthermore, it is possible to argue, that the word ―queer‖ in 
post-soviet area not only lost its emancipative potential, but, vice versa, become 
the linguistic tool of the self-oppression of the LGBTI+ community, because the 
world ―queer‖ often is used to self-identification or self-describing among LGBTI+ 
people as a depoliticized and non-clear for the majority of population term instead 
words ―Gay‖, ―Lesbian‖, ―Transgeder‖ which are always recognized in post-soviet 
countries as political, gender and sexual identities and are accepted often with the 
relevant hostility 
Furthermore, how can we state, that the denying of all identities based on 
gender and sexual categorization and queer-positioning is not the new identity? 
The relevant case is the example of the Russell`s paradox in social reality, thus, 
this issue is still open and unsolved.  
For analyzing colonial heritage of Ukrainian and Post-soviet queer 
movement it is important to explore its communication strategy, because 
nowadays, in the informational age, the system of postcolonial and neocolonial 
relationship manifest themselves through the geographical based (in)visibility in 
the media-space and global communication field. The queer media of Ukraine and 
Eastern Europe are actively involved in the reproduction of hegemony of the 
Western informational space. On example of author`s mentioned sample: the 
legal act which prohibited transgender people to choose toilets to use free in the 
one of the states of USA (North Carolina, March 2016) was mentioned 
approximately eight times more than criminalisation of homosexuality in Chad 
(December 2016). There were 8 mentions about the ―toilet laws‖ in USA in 
distinguished Ukrainian and post-soviet queer-media and only one mention of the 
homophobic legal novella in Chad. The main (due to the general amount of 
publications and discussions) topic of explored media in the June 2016 was the 




homophobic-based shooting in Orlando (USA) in the June 12th . However, there 
was no mention about similar homophobic-based shooting which has happened 2 
weeks earlier (May 22th) in Mexico (Veracruz city, ―La Madame‖ club) and has 
brought a dozen of killed victims. There were 17 publications about Orlando 
tragedy made in distinguished media during next year (until June 2017) and no 
mentions about homophobic-based massacre in Mexico during the same period of 
time. Thus, notwithstanding declarative refusal from Western-centrism and 
informational hegemony and supremacy of the developed countries, some of anti-
mainstream queer activist groups and media continue to reproduce it. 
Conclusions: Trends of post-soviet queer-critics seems to deny basic 
principles of queer theory, feminist epistemology and postcolonial theory because 
of endeavours to universalize imagination of the global social reality in accordance 
with organisation and structure of contemporary societies of developed Western 
countries (especially it manifests itself in statement that gender and race do 
travel). Metaphysical interpretation of the separate social institutes and social 
relationship is also inherent for post-soviet queer-criticism. 
The colonial features and potential of post-soviet queer-critics could be 
analyzed on the level of self-created language, media and communication field as 
well. Terminological self-determination is made by using of depoliticized foreign 
word, and some of queer media are actively involved in reproduction of Western 
informational hegemony in the worldwide discourse related to LGBTI issues. 
Thus, notwithstanding traditionally Ukrainian and Easter-European 
postcolonial heritage is linked to the Russian hegemony in the region and the 
―path of dependence‖ from Russia, author proposes to use tools of the 
postcolonial critics analyzing critical queer-discourse in contemporary Ukraine and 
Eastern Europe to understand its dependence from the western hegemony. 
Because even trying to overcome this hegemony non-western queer looks in the 
Western mirror.  
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НАТУРАЛІЗАЦІЯ ЗА ДЖ. БАТЛЕР В ПЕРСПЕКТИВІ КОНЦЕПЦІЇ 
КУЛЬТУРНИХ МЕХАНІЗМІВ ВЛАДИ 
Серед дискурсивних стратегій панування, засобів символічної 
боротьби, управління тілами, закріплення та відтворення певного 
соціального порядку натуралізація – оприроднення – займає особливе 
місце. Вона полягає у приховуванні соціокультурного характеру певних 
норм, уявлень, практик, тобто їх зв’язку з соціально-історичними умовами 
існування та владними інтересами певних соціальних сил. Натомість 
відповідними дискурсами ці норми, уявлення та практики позначаються як 
споконвічні, незмінні, природні, правильні, очевидні тощо. Актуальність 
вивчення натуралізації в суспільстві з демократичним ладом та в умовах 
соціальних потрясінь пов’язана як з необхідністю виявляти та 
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